90   INNOVATIONS AND FOREIGN INFLUENCES
to convey the idea of lofty transcendence and inexpressible
majesty connected with the conception of his Being. He is
called the God of Heaven (or of the Heavens), the King, the
Most High, the Almighty, the Lord (Elohim or Adonai) and so
forth.1 We get the impression that the supreme God of Greek
philosophy, presiding over the Universe, has taken the place
of the old national Deity enthroned in the midst of his people.
But let there be no mistake : transcendence is not abstraction,
and Israel had never been more vividly conscious of the living
presence of Jahweh than at this time. But while glorious titles
were showered upon him, his own name was no longer spoken.
To name him would be in a sense to limit him, and to suggest
that he was known, that it was possible to form an adequate
idea of him—hypotheses which were both inadmissible and
inconceivable.2 Tor a good Jew the act of pronouncing the
Written Name was a real apostasy, involving the rejection of
the yoke of the Torah and the denial of circumcision. He used
instead the terms Heaven, the Name, the Place, the Most High,
the Living, the Eternal, the Compassionate, the Blessed, etc.3
But it was equally impossible that this spiritual God could ever
have had any kind of contact with the material world, even in
order to create it. To fill the gap, the Jews produced a system
of intermediaries, the hypostases of God, who were his deputies
and assistants in the creation and direction of the world. Such
were the Spirit of God (ruach Elohim}, his Word (Memra), his
Presence (Shechinah, i.e. Habitation), his Glory (Jekarah, Aoga)
and his Wisdom (Hokmah).* As a matter of fact, these hypos-
1 COLE, 372. Texts collected in CCLXXXII, 220 and notes, and in
CCLIII, 312 ff. Cf. CCLXXIX, ii, 201 ff., the chapter entitled The Father
in Heaven.
3	O. Holtzmann suggests in his Introduction to the translation of the
Mishnah that the sacred name laho, la remained in private use long after
its utterance was officially forbidden outside the Temple.    This seems
very probable, especially as the magical powers attributed to the name
would have helped to keep it in circulation for practical purposes (cf.
Lebreton, Les origines du dogme de la Trinite (2nd edit.), Paris, 1919, 133,
which gi\7es references and examples of the Jewish faith in its magical
efficacy).    CCLHI, 349, notes that the name of Jahweh became a kind of
hypostasis with its own special powers, a conception which is current in
the Psalms.    However, the use of the name was most strictly forbidden
by Rabbinical law, which was confirmed by custom.    It was only sup-
posed to be pronounced by the Priest when he blessed the people in the
Temple, and with the destruction of the Temple even that exception
disappeared.    It is true that in Hadrian's reign Aquila used it instead of
Kyrws (= Adonai) in his Greek translation, but he did not transcribe the
Hebrew tetragrammaton.    Cf. F. C. Burkitt, in IV, p. xii.
3LI9 457 ff.
4	CCXCVI, 55 ; CCLXVI, i, 68 ; CCLIII, 314 jflf., 342 ff.; CC7, ii, 302 ff.

